Globally, women aged between fifteen and forty-four are more likely to be injured or die as a result of male violence than through cancer, traffic accidents, malaria, and war combined.
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Introduction and Thesis
Throughout human history, violence against women has been one of the greatest moral and social problems faced by societies around the world. This continues to be true today. Even in North America, where most women enjoy strong social empowerment and legal protection, and the abuse of women is widely condemned, male perpetrated abuse of females continues to be an enormous problem. In fact, abuse rates among some populations of American females, particularly adolescents and young adults, appear to be increasing. • One out of five adolescent girls in America reports being physically or sexually assaulted by a dating partner (who is almost always male).
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• Thirty-eight percent of all female respondents in a recent population study reported at least one experience of sexual abuse in their lifetime; but of the women thirty-one years old and younger, almost 42 percent reported having been sexually abused.
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• Twenty-two to thirty-three percent of North American women will be assaulted by an intimate partner in their lifetime.
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• More than 40 percent of visits to the hospital emergency room made by adult females are caused by violence at the hand of an intimate male partner (whereas violence by intimates causes less than 5 percent of male emergency room visits).
Though these North American statistics are startling, in much of the majority world, violence against women is even more prevalent. In many communities, it is epidemic. For instance, 28 percent of South African men surveyed admitted having raped a woman, and 54 percent of those who had raped had done so more than once. Thus, currently, a woman born in South Africa has a greater chance of being raped than she has of learning to read. 8 Epidemic rates of global violence against women are particularly seen in times of crisis, such as natural disasters and war. During Liberia's recent civil war, 75 percent of the women were raped, most having been gang raped. 9 Sometimes military conflict alters social norms, leading to escalating violence against women even after the conflict has ended. Since war ended in 2003 in the Democratic Republic of the Congo, assaults against women have risen dramatically in prevalence and brutality. A recent study found that annually over four hundred thousand women are raped. 10 This finding, believed by the authors to greatly underestimate actual assaults, is twenty-six times higher than the previous estimate. Violence against Congolese women is now so severe that experts have had to create a new label for it: "REV, rape with extreme violence." 11 The tragic reality of global violence against women naturally leads us to ask etiological questions. What are some of the factors which promote and maintain global violence against women? Why is violence so asymmetrical based on gender, with males many times more likely to abuse females than females to abuse males? In particular, how do understandings of gender contribute to understandings of the global abuse of women? For the sake of clarity, I will articulate my conclusions at the beginning of this article. God designed human gender to reflect his own image, particularly his relationality. Our gender as males and females was furthermore designed to reflect equality and to produce intimacy, joy, and life. But our world is now thoroughly corrupted by sin. Things are not as they were supposed to be. In our current fallen world, conceptions and experiences of gender are confused and broken and have led to various types of destructive sin, including abuse. Such distorted views of gender, particularly ones that militate against gender equality, are leading factors in the widespread global abuse of women.
12
Challenges
At first blush, this might seem like an obvious thesis. However, there are several challenges one must face in asserting that the global abuse of women by men is widespread and is fueled by distorted views of gender that deny or compromise male/female equality.
1. American gender experiences are often sanitized. In a country where women work in virtually all professions, serve on the Supreme Court, and run for president, it is hard to fathom that women cannot legally drive an automobile in one of the most prosperous and modern countries of the Middle East (Saudi Arabia) and may be arrested and beaten for doing so. In a country in which women can receive huge jury awards for sexual discrimination or harassment by employers, it is hard to believe that around the world, thousands, if not millions, of raped women have been thrown out of their homes, with no legal recourse, by their "dishonored" husbands. In a land where females now significantly outnumber males on college campuses across the country, it is hard to believe that one of the most significant risk factors for global poverty is being female.
13 Yet these injustices do happen around the world and are experienced daily by millions of women and girls.
12. I strongly agree with Vlachova and Biason's assertion that the "roots of genderbased violence lie in the pervasive systems of inequality that perpetrate the domination of men and the subordination of women," Women in an Insecure World-Executive Summary, 4. 2. American Christians live in a highly polarized culture which has created harmful gender backlashes. In particular, the "family-values culture wars" have seriously compromised Evangelical and conservative Catholic understandings of gender and injustice.
14 In the past several decades, conservative Christians ostensibly seeking to protect and promote the traditional family have reacted so aggressively against feminist concerns regarding gender injustice and violence against women that they have often minimized these concerns. This is seen at a popular level in the way Rush Limbaugh, the highest paid talk-show host in the world, ridicules feminists, calling them "feminazis," and mocks virtually all feminist assertions regarding gender injustice. 15 Another recent example of the Religious Right's reactionary minimization of gender injustice and abuse is seen in the Concerned Women of America's (CWA) recent fight against reauthorization of the 1994 Violence against Women Act, legislation that has proven very beneficial for combatting the abuse of women, including immigrant and Native American women. 16 CWA asserts this legislation promotes "the feminist agenda" and "domestic violence ideology," often resulting in the victimization of men. 17 Much conservative Christian family literature similarly reacts against feminism by distorting or minimizing feminist gender concerns, including violence against women. For instance, Beth Impson says the "facts" regarding domestic violence "have been distorted and concealed by the feminists themselves and by the media who promote their agenda."
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In direct contradiction to social science research on abuse, she goes on to assert that most likely only one in fifty women experiences domestic violence, "very few" rapes occur on college campuses, and the real question is why there are not more resources to help men battered by women. 19 Finally, the overriding Religious Right's emphasis on homosexual threats to society and the family have led to a minimization of concern over maleperpetrated violence against women. But the fact is that the vast majority of physical and sexual abuse is perpetrated by heterosexual men, often against their wives, and that such abuse is prevalent in North America and around the world.
3. Conservative religious understandings of gender which strongly emphasize male power and authority over females, and espouse virtually unqualified female submission, perpetuate gender inequality and numb individuals to the reality and injustice of the global abuse of women. 20 For instance, one can find many examples of discussions of male/female roles which emphasize the virtue of wives submitting to sinful, unjust husbands and suffering "for righteousness sake."
21 Several writers even appeal to the use of Jesus as an example to abused slaves in the first century (1 Pt 2: 18-23) and admonish abused wives to respond in a similar fashion-to meekly submit to an abusive husband and trust God. 22 Others tell wives to submit to abusive husbands in spite of the potentially destructive consequences. Linda Dillow argues that Sarah showed her godliness by submitting to Abraham's sinful plan to protect himself by lying about Sarah's being his wife. scream 'rape?' Did she cry, kick, or throw a tantrum? No. Trusting God, she submitted to Abraham's pathetic plan and went into Pharaoh's harem." 23 In addition to some conservative marriage literature labeling submission to abusive husbands obligatory and virtuous, male authority is sometimes understood in even more extremely controlling and all-powerful ways which can demean women and foster a climate in which unhealthy men can justify abuse. For instance, Lou Priolo argues that the husband's headship means he is responsible for essentially everything in his wife's life. Thus, he is to "preside over" his wife and to "rule" and "control her" since he is the "boss."
24 This includes being responsible to know everything that is going on in the home, especially what his wife is doing, how she is doing it, and who all of her friends are. 25 With this knowledge, he is to keep his wife from the dangers of becoming too close to their children, and from the dangers of bad friends, unsound books, and unhealthy music. 26 Similarly, Nancy Wilson states that a husband's authority is absolutely comprehensive and necessitates the wife to submit to the husband "in everything" in every domain of life (other than a direct, explicit violation of Scripture). She does not even have the right to get another opinion or to question his orders, not even by asking a pastor, a pastor's wife, or going to a counselor without his express permission.
27 It is not difficult to see how such understandings of gender and gender roles can perpetuate gender inequality and numb individuals to the reality and injustice of the global abuse of women.
In his new book, The Sacredness of Life, David Gushee emphasizes the importance of prioritizing gender justice issues and suggests that the Evangelical church's frequent apathy about these issues may well be related to the way women are often treated in the church. His comments are helpful in understanding this link: 
Theological Framework
The assertions made in this essay are documented from social science research, but grounded in biblical theology regarding creation, gender, and human relationships. The creation account in Genesis is particularly significant for understanding gender injustice. The use of plural pronouns in Genesis 1:26 ("Let us make man in our image, in our likeness") is very unusual with a singular noun. They are used here to indicate that God is in relationship within his own divine being. So when he creates beings in his image, they are fundamentally relational. 29 They are also fundamentally equal since the Three Persons of the Trinity are equal as One. The details of this passage support this thesis. We are told that when humans were made in the image of God, they were made "male and female." When God created human beings in his own image he did not create monolithic, independent beings, but ones that through their respective gender equally and jointly reflect who he is. The implications of this text for gender equality are enormous. Neither gender is any more like God than the other. In fact, males and females together, in healthy loving relationship, most clearly and fully image God. Richard Davidson notes that Genesis 1:26-28 "underscores the profound importance of the personal relationship and mutuality of communion in human existence as male and female… The image of God is primarily a relational concept. Ultimately we do not reflect God's image on our own but in relationship." 30 The extended creation account makes it clear Thus, "helper" does not mean "junior partner," but one who is entirely equal. It might also imply one who has some qualities lacking (and hence needed) by the other. The Greek word used in the Septuagint to translate ezer is boethos, and it is used just once in the New Testament, in Hebrews 13:6 of the Lord being our helper.
The conclusion of the creation account in Genesis 2:24-25 summarizes the divine intent for human gender reflected in the most intimate of male/female relationships-"and they will become one flesh… naked, and they felt no shame." Our human relationships were designed to produce joyful loving intimacy. They were intended to be life-giving. They were intended to show the world what the creator of the universe is like (see Jn 17:21-23; Eph 5:25-33).
Given the unique potency of human relationships, particularly gender relationships, to image God and create life, it is not surprising that Satan would strategize to pervert God's plan. And thus, in a fallen world, relationships in general and male/female relationships in particular suffer from alienation and exploitation resulting in shame and pain. Genesis 3:16 predicts this, indicating that since sin had entered the world, men and women would experience harmful strife, not loving unity. More specifically, the man would rule over the woman. The majority of commentators recognize that "he shall rule over you" does not reflect God's decree based on his desire, but his predication based on his omniscient knowledge. Thus, Victor Hamilton argues that this phrase in 34 Scripture repeatedly condemns the abuse and oppression of the poor, aliens, widows, and orphans, groups that had the least power in the ancient world. 35 Scripture also places tremendous emphasis on pursuing justice for the oppressed and caring for them.
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It is important to note that males are no more sinful than females. However, since males, with very few exceptions, have greater physical, social, and religious power, they are far more likely to abuse females than to be abused by them. Male abuse of females is documented throughout Scripture. 37 Conversely, the divine creative intent that men and women jointly and fruitfully reflect God's image is also affirmed throughout Scripture. This is particularly seen in the coming of Christ and his new kingdom, in which the old sinful order (reflected in human conflict and alienation) is being overcome (see Eph 2:14-19). As John Stott insightfully notes, " and a challenging alternative to secular society." 38 With respect to gender, the kingdom of God means that in Christ there is no longer "male nor female," but both genders, as well as all races and social groupings, are equal and "are all one in Christ" (Gal 3:28). Christian men and women are equally indwelt, gifted, and empowered by the Holy Spirit to bless others (Acts 1:14; 2:1, 17).
In short, abuse and oppression of the vulnerable by the strong will be sadly prevalent in a fallen world. Sin poisons gender relationships so that they become a source of exploitation and pain. But as citizens of the kingdom of God, Christians are called to live a redemptive lifestyle in which gender relations are built on complete equality and mutual blessing. They are also called to fight against gender injustice.
Categories of Gender Injustice
There are many different types of violence against women that are fueled by distorted concepts and expressions of gender. The following are some of the most notable.
Physical and Sexual Abuse
Violence against women is one of the leading causes of female injury, death, and poor health world-wide. 39 A high percentage of global violence against women is perpetrated by intimate partners. Intimate partner violence (IPV) thus reflects a particularly tragic case of gender distortion. Physical and sexual abuse, be it by an intimate partner or not, is often perpetrated by men with a sense of superiority over women.
The most comprehensive recent study of global violence against women was published by the World Health Organization in 2005. 40 This study surveyed twenty-four thousand women from fifteen sites in ten countries. It corroborated previous findings about the staggering global prevalence of sexual abuse. 41 It specifically found that the proportion of ever-partnered women (women who had had one or more partners in their lifetime) who had ever experienced physical or sexual violence from an intimate partner ranged from 15 to 71 percent, with most sites falling between 29 and 62 percent. The prevalence of physical and sexual violence perpetrated by a non-partner over the age of fifteen years ranged from 5 percent in Ethiopia to 65 percent in Samoa. Similarly, in the United States, almost two-thirds of women who report being raped, physically assaulted, or stalked since age eighteen were victimized by an intimate partner. 42 Much research has been conducted on men who abuse their partners. While there are various types of abusers with varied characteristics, the majority of North American perpetrators of IPV are highly insecure men. Most experts believe this is related to childhood experiences of witnessing or receiving domestic violence. These men are not hyper masculine, as is commonly perceived, but in fact tend to rate themselves lower in masculinity, which leads them to control and batter the one who most threatens their fragile male ego, viz., their female partner. 43 The abuser's low estimation of his own masculinity also appears to be a factor in the prevalent attitude of superiority and entitlement that grows out of his insecurities and need for power and control.
44 Some IPV experts argue that "entitlement may be the single most critical concept in understanding the batterer mentality." 45 It is also relevant to this discussion to note that perpetrators of IPV are disproportionately uneducated, unemployed, and have a deep sense of disempowerment. 46 It is easy to see how such men would be inclined to view masculinity in terms of aggression and strength over others, particularly female partners.
Not as much research has been done on the mindsets of male abusers outside North America; but we do know that they generally have a deep sense of entitlement which is linked to distorted views of male superiority. We see this in a study of Arab husbands from Israel in which 62 percent of the men "strongly agreed" or "agreed" that an unfaithful wife deserves to be beaten, and 37 percent "strongly agreed" or "agreed" that a husband has a right to beat his wife if she insults him in front of his friends. 47 Similarly, a sense of superiority and entitlement was found to be among the most distinctive traits of the 27 percent of South African men who admitted raping women, 45 percent of whom reported experiencing no guilt for doing so. 48 
Femicide
The ultimate physical violence against women is murder, and it is staggeringly common around the world. Some global violence experts have sought to illustrate this problem as follows:
The number of 'missing' women, killed for gender-related reasons, is of the same order of magnitude as the estimated 191 million human beings who have lost their lives directly or indirectly as a result of all the conflicts and wars of the 20 th century-which was…the most violent period in human history so far. 49 In a most perverse gender distortion, women around the world who are murdered are likely to be killed by the very ones who should most love and value them-husbands, boyfriends, and family members. The World Health Organization notes that studies from Australia, Canada, Israel, South Africa, and the United States show that 40 to 70 percent of female murder victims were murdered by their husbands, ex-husbands, or boyfriends, whereas at least in the United States, from 1976 to 1996, only 4 percent of the men murdered were killed by their wives, girlfriends, or ex-wives. 50 According to the National Institute of Justice, intimate partner homicides account for 40 to 50 percent of all murders of women in the United States, and in 70 to 80 percent of these homicides, no matter which partner was murdered, the man abused the woman prior to the murder. 51 Some of the most extreme gender injustice related to sexual behavior involves "honor killings," in which a woman who is believed to have been sexually immoral brings dishonor on her family or clan, and the only way the dishonor can be removed is for the woman to be killed. This practice is based on the "commodification" of women, according to which they are viewed as the property of the male head of the family and as the exclusive guardian of the family honor. Males are generally not subject to the same sexual rules, evidenced by the fact that, according to one study, only 7 percent of those killed in honor killings were male, and 81 percent of those men were killed when the couple in question was together.
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Precise statistics on the prevalence of honor killings are impossible to determine since such deaths are rarely listed as such in official government reports. Most experts agree, however, that this is a major global problem, particularly in the Middle East, parts of Africa, and India. One study found that honor killings accelerated significantly in the twenty-year period between 1989 and 2009. 53 It is estimated that one out of four homicides in Jordan is the murder of a woman killed by family members in an honor killing. 54 And this is not a problem limited to uneducated villagers. A recent study of male university students in Turkey found that 45 percent approved of honor killings of women. 55 Examples abound of women beaten, mutilated, and murdered because they brought "dishonor" on their male relatives. 56 Additionally, in more conservative Muslim cultures, women are often punished and even executed because they were raped. 57 
Gender-Based "Sex Selection"
Adult and adolescent women are not the only ones in danger of being killed due to their gender. In much of the world, particularly Asia, abortion/infanticide has often been utilized as an expression of patriarchal devaluing of women with astoundingly destructive consequences for females and the broader society. Due to the overwhelming preference for males, who are considered more desirable, there are an estimated one to two hundred million "missing females" in the world, who were aborted or killed shortly after birth because they were females, and this has led to great gender disparities, particularly in India and China. 58 This gender birth disparity has especially increased among the more affluent, who have access to ultrasound technology and hence can choose to abort female fetuses. A recent report from the Chinese Academy of Sciences warned that at the current trajectory, one in five young Chinese men will be unable to find a bride in the next decade because there will be thirty to forty million more young men than women. 59 In other words, China may soon have a young male population the size of the whole young male population of the United States with little prospect of marriage because their female peers have been killed, since they were not considered as valuable as males.
Female Genital Mutilation
Another widespread form of global violence against women is female genital mutilation (FGM). This practice, in which the female genitals are cut, and typically the clitoris and sometimes the labia minora are removed, is a direct assault on the female body. 60 While it is most often performed and encouraged by females and is often done to preserve a woman's purity, the demeaning nature of the practice is inescapable. It is based on patriarchal social norms in which the female's lifelong sexual pleasure as well as physical and sexual well-being are devalued and compromised in favor of the male. (It is often believed that FGM will help insure a woman's sexual fidelity to her husband.) The World Health Organization estimates that between one hundred million and one hundred forty million girls and women worldwide have been subjected to FGM. An estimated 91.5 million girls and women in Africa are currently living with the consequences of FGM. In addition to the loss of sexual pleasure and impaired sexual functioning in marriage, FGM can have grave health consequences.
Other Forms of Global Violence against Women
Several other major categories of global violence against women exist, including prostitution/sex trafficking, pornography, and neglect. The last category is particularly important to acknowledge since most studies focus on assertive male violence, not on gender biased failure to act. 61 For instance, in the majority world, girls are much more likely to be malnourished than boys and are less likely to receive health care. In India, girls are four times as likely as boys to suffer acute malnutrition, while boys are forty times more likely to be taken to the hospital when they are ill. 62 Globally, females are also less likely to receive an education or to become literate, which in turn contributes to lifelong poverty. These dynamics help to explain why, according to the World Bank, "[E]ducating girls yields a higher rate of return than any other investment available in the developing world." 63 space prevents exploring these other forms of violence against women, though it should be noted that they are globally prevalent and exceedingly destructive. Men are also exploited and violated through prostitution, pornography, and neglect, but unequally so; men are by far the predominant perpetrators and females are disproportionately objectified, devalued, and harmed. 64 
Implications/Responses for the Church 65
In light of the prevalent global violence against women, the church must do the following:
1.
Redouble efforts to teach and live out gender justice, especially gender equality.
Virtually all Evangelical groups formally proclaim that men and women are equally made in the image of God and are invested with inherent worth and dignity that should be affirmed and protected. But theory does not always translate into practice. Given the clarity of biblical teaching regarding human dignity and equality, including gender equality, and given biblical teaching on the priority of justice for the people of God, the church must make gender justice a practical priority. Our church budgets, policies, libraries, and ministries should reflect this commitment. One of the best ways to start is by proactively listening to the voices of women, particularly those wounded by abuse and other forms of gender injustice. Otherwise, we will not know what is most needed and may inaccurately assess what we are doing. For instance, in one study of almost two hundred parishioners, including fifty-seven battered women, there was a dramatic difference (an over 100 percent discrepancy) between the perceptions of abused versus non-abused parishioners regarding whether the church offered financial support to battered women, whether church teachings contributed to a climate that fostered domestic violence, and whether domestic violence was addressed in sermons. 66 
2.
Prioritize the empowerment of women.
This is closely related to the previous point, but warrants its own notation. Female disempowerment leads to and results from gender injustice. So empowering women to have a voice to express their own thoughts and feelings, empowering them to use their gifts, validating their right as daughters of God to their own convictions, and listening and responding to their concerns and needs go a long way in preventing and healing male perpetrated violence. In this context, female empowerment is most powerfully accomplished by healthy, godly males.
Educate congregations regarding gender injustice, particularly violence against women.
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Until very recently, there were few Evangelical resources on gender injustice and abuse. This is starting to change, with many new ministries and published works appearing in the last decade. Yet, most Evangelical congregations still receive little or no systematic education on these issues. And we do not always accurately assess the education we do provide. For instance, one leading social science expert on domestic violence in the religious community reports that when clergy were surveyed regarding their abuse education efforts, 31 percent reported having preached a sermon on abuse. But when Christian women were surveyed regarding the abuse education they had received in church, 95 percent of the women surveyed reported never having heard a sermon on abuse. 68 Considering the ubiquity of gender injustice and violence, churches must educate broadly and systematically.
Prioritize ministries and projects that address gender injustice.
This means that specific programs are developed to assist abused and oppressed women in our communities and around the world. Sometimes this will involve establishing new programs; other times it will involve reviewing existing ministries to insure that gender justice issues are thoroughly considered and systematically addressed. Often this will lead to an analysis of the causes and systemic nature of such injustice. For instance, many churches support global programs to help the poor, including widows and orphans. Within those ministries, churches should be asking if and how abuse and other forms of gender injustice contributed to the plight of poor women, widows, and children, and how they (or the ministries and missionaries they are assisting) can respond to that gender injustice. Virtually all churches have some sort of family and marriage ministry, often with numerous components, including marital and premarital counseling, youth programs, and marriage classes. A church's various marriage and family ministries should be evaluated in terms of whether the reality of abuse is factored in and responded to in an informed and prudent manner. Sometimes this will lead to new ministries. Other times a small addition to an existing ministry can make a substantial difference; for example, a pastor might introduce a few wellinformed, sensitive comments about domestic violence into a sermon series on the family.
Conclusion
The data surveyed here gives sobering evidence of the widespread global abuse of women fueled by unhealthy gender conceptions which compromise or deny the dignity and equality of females. But this is not the end of the story. In response to this abuse, the body of Christ should embody kingdom values, reflecting Jesus' power to transform and redeem. The church is uniquely equipped to demonstrate healthy gender practices in which women are valued and empowered to bless others. The church must resolutely respond to global gender injustice.
